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io.i  The  Unlawfulness  of  Rebelling  against  a 
Government  that  is  not  Explicitly  Idolatrous 


The  Shariah  has  made  it  crystal  clear  that  armed  struggle  against 
a Muslim  government  is  impermissible,  even  if  the  government  is 
sinful  and  corrupt,  unless  it  makes  an  open  declaration  of  disbelief, 
or  there  is  a complete  and  absolute  consensus  in  the  Umma  that  the 
rulers  have  become  disbelievers,  or  the  rulers  declare  lawful  that 
which  is  forbidden  or  vice  versa,  or  they  stop  the  believers  from 
offering  their  prayers.  This  has  been  called  kufr  bawdh  [manifest 
disbelief]  and  is  proven  from  the  following  agreed  upon  hadith  of 
al-Bukhan  and  Muslim.  Junada  b.  Abl  Umayya  said, 


:Qj  ijt zijfi  jAj 

Cv-w  ;dUL3  .obftjlLd  .yk  Ul Pi  [ d ^ . .yk  . .'u  Al ' _SGa,;j 

tUjI Jj  dk-iua  ^ tSidaJ'J  baud  &\  UiLt  i^-1 
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‘We  went  to  see  cUbada  b.  al-Samit  when  he  was  sick 
and  we  said  to  him,  “May  God  improve  your  condition! 
Narrate  to  us  a hadith  that  God  benefitted  you  with  and 
you  heard  of  from  the  Prophet  0”.  He  said,  “The  Prophet 
H called  us  forward  and  we  pledged  fealty  to  him.  In 
our  pledge  of  fealty,  he  made  us  commit  to  hearing  and 
obeying  both  when  energetic  and  tired,  and  in  difficulty 
and  ease,  and  that  we  [as  he  0 said]  ‘do  not  come  into 
conflict  with  the  leaders  that  are  over  you  unless  you 
witness  manifest  disbelief  for  which  you  have  proof  with 
God’.”’1 


1 Narrated  by  al-Bukharl  in  al-Sahlh:  Kitdb  al-fitan  [The  Book  of  Tribulations], 
chapter:  ‘The  Saying  of  the  Prophet  0 “After  My  Departure,  You  Will  Observe 
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The  hadith  commentators  have  explained  the  phrase  ‘manifest 
disbelief’  and  stated  that  it  must  be  so  explicit  that  it  leaves  no 
room  for  an  alternative  interpretation  [ta‘wil\. 

Ibn  Hajar  al-cAsqalanI  said, 

. , »A, 

tj is 

‘And  in  a variant  of  this  report  with  al-Tabaranl  from  the 
narration  of  Ahmad  b.  Salih  from  Ibn  Wahb,  the  phrase, 
“explicit  disbelief”,  [knfr  sarah ] occurs’.1 


Commenting  on  the  phrase,  ‘for  which  you  have  proof  with  God’, 
Ibn  Hajar  stated, 


‘The  import  of  this  is  that  it  is  impermissible  to  rebel 
against  them  [the  rulers]  so  long  as  their  actions  have 
room  for  an  alternative  interpretation’.2' 


This  means  that  revolt  against  the  government  would  be  legally 
permissible  according  to  the  Shariah  when  there  is  complete 
and  absolute  consensus  on  the  disbelief  of  the  government  and 
no  scope  for  any  alternative  interpretation  for  their  actions.  Ibn 
Hajar  explained  further, 

. jt?-  jij  jilairJi  ^ ^ : Jllai  jj!  Jli 

‘Ibn  Battal  said,  “This  hadith  contains  a proof  that  the 
government  should  not  be  rebelled  against,  even  if  it  is 
oppressive”.’3 


Things  that  You  Will  Dislike”’,  6:2588  §6647;  and  Muslim  in  al-Sahih:  Kitab 
al-imara  [The  Book  of  Leadership],  chapter:  ‘The  Obligation  to  Obey  the  Rulers 
in  that  which  Does  not  Entail  Disobedience,  and  the  Prohibition  of  Disobeying 
Their  Orders’,  3:1470  §1709. 

1 Ibn  Hajar  al-cAsqalanI,  Fath  al-Bari,  13:8. 

2 Ibid.,  13:11. 

3 Ibid.,  13:7. 
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So  despite  a government  being  unjust  and  unfair,  armed  rebellion 
against  it  is  strictly  prohibited;  however,  peaceful,  constitutional, 
democratic  and  legal  means  can  be  used  to  effect  a change. 

Imam  Badr  al-Dln  al-cAynI  commented  on  the  word  ‘proof’ 
used  in  the  hadith  and  stated, 


.Jjjlsh  ji  <uT  jyaj  Olajj  :<d js 


‘His  statement  0,  “proof”,  means  a definitive  text  [ nass ] 
from  a Qur’anic  verse  or  a rigorously  authentic  report 
that  does  not  carry  the  possibility  of  an  alternative 
interpretation’.1 


Imam  al-Qastalanl  maintained  the  same  view  in  his  commentary, 
Irshad  al-sand 

Shabblr  Ahmad  ‘UthmanI  described  the  same  view  in  Fath  al- 
Mulhim  under  the  heading  ‘The  issue  of  Rebelling  against  the 
Unjust  Rulers’.  He  says, 

OlkUJl  tLilxJl  Jj) jo?’  'J-2j 

kU  <1)1  Si]  jl  jJtA Jl 

‘The  majority  of  scholars  infer  from  this  hadith  that  it  is 
impermissible  to  rebel  against  the  unjust  or  corrupt  ruler, 
unless  he  manifests  explicit  disbelief’.3 


10.2  Raising  Arms  against  Muslims  is  an  Act  of  Disbelief 

The  Prophet  0 stated  that  those  who  take  up  arms  against  the 
Muslims  do  not  belong  to  the  Muslim  Umma.  It  is  narrated  by 
‘Abd  Allah  b.  ‘Umar  0 that  the  Prophet  0 said, 

‘He  who  raises  arms  against  us  is  not  from  us’.4 


1 Badr  al-Dln  al-cAynI,  cUmdat  al-qarT,  16:33. 

2 Ahmad  al-Qastalanl,  Irshad  al-sarl,  15:9. 

3 Shabblr  Ahmad  Tlthmanl,  Fath  al-Mulhim , 3:184. 

4 Narrated  by  al-Bukharl  in  al-Sahlh:  Kitab  al-fitan  [The  Book  of  Tribulations], 
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Islam  not  only  prohibits  the  taking  up  of  arms,  initiation  of  armed 
struggle  and  revolt  against  the  Muslims  in  an  Islamic  government, 
but  also  brands  these  actions  as  disbelief.  Islam  declares  these 
actions  as  sedition  and  corruption  on  the  earth.  No  good  can  come 
from  them  and  they  will  always  lead  to  civil  strife  and  disorder. 
Therefore,  contrary  to  resorting  to  terrorism  and  rebellion,  one 
should  always  use  peaceful  means  to  struggle  against  oppression 
and  injustice.  If  one  has  insight  and  understands  this  point,  one 
will  realize  that  there  is  no  contradiction  between  the  command  to 
enjoin  the  good  and  forbid  the  evil,  and  the  prohibition  of  armed 
revolt  against  the  rulers. 

10.3  The  Legal  and  Constitutional  Way  of  Changing  a 
Corrupt  Government 

Even  if  the  rulers  of  an  Islamic  government  are  corrupt  and 
unjust,  armed  rebellion  against  them  is  not  allowed.  However,  the 
prohibition  of  armed  struggle  against  an  oppressive  and  corrupt 
government  does  not  mean  that  the  government  has  a license  to 
continue  with  its  injustice,  corruption  and  atrocious  policies.  Islam 
has  not  only  permitted  but  also  commanded  the  Muslims  to  raise 
every  possible  voice  against  the  unjust,  nefarious  and  illegal  deeds 
of  the  government,  and  to  condemn  and  pressure  it  to  mend  its 
ways  and  reform.  Islam  has  also  recommended  that  the  government 
be  replaced  if  it  refuses  to  listen  to  sound  counsel  and  rejects 
reform.  However,  such  replacement  and  transition  should  be  a 
smooth,  peaceful  and  just  process  void  of  any  violence,  bloodshed 

chapter:  ‘The  Saying  of  the  Prophet  0,  “He  Who  Raises  Arms  against  Us  is 
not  from  Us”,’  6:2591  §6659;  Muslim  in  al-Sahth:  Kitab  al-Iman  [The  Book  of 
Faith],  chapter:  ‘The  Saying  of  the  Prophet  0,  “He  Who  Raises  Arms  against 
Us  is  not  from  Us”,’  1:98  §98;  Ahmad  b.  Hanbal  in  al-Musnad,  2:3  §4467;  al- 
Tirmidhl  in  al-Sunan : Kitab  al-budud  [The  Book  of  Prescribed  Punishments], 
chapter:  ‘What  Has  Come  to  Us  Regarding  One  Who  Brandishes  a Weapon’,  4:59 
§1459;  al-Nasa’I  in  al-Sunan:  Kitab  talprlm  al-dam  [The  Book  on  Prohibition  of 
Bloodshed],  chapter:  ‘Concerning  the  One  Who  Brandishes  His  Sword  and  then 
Thrusts  it  amongst  People’,  7:117  §4100;  and  Ibn  Majah  in  al-Sunan:  Kitab 
al-hudiid  [The  Book  of  Prescribed  Punishments],  chapter:  ‘Concerning  the  One 
who  Brandishes  His  Sword’,  2:860  §2575. 
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or  killing.  This  is  the  correct  meaning  of  jihad  against  corrupt 
rulers.  Therefore,  killing  people  on  the  pretext  of  preventing  evil 
and  promoting  truth  and  justice  cannot  be  declared  permissible. 
The  Prophet  said, 

.jJt?-  Olkii  dip  Jp-  AiiS"  JdaS'  0] 

‘Indeed,  the  best  jihad  is  a just  word  in  the  presence  of  an 
unjust  ruler’.1 


Speaking  out  against  the  oppression  of  the  rulers  falls  under 
our  duty.  It  is  part  of  enjoining  the  good  and  forbidding  the  evil. 
It  is  not  disallowed;  on  the  contrary,  those  who  abstain  from  it  are 
regarded  as  wrongdoers.  The  difference  is  that  Islam  has  ordered 
us  to  use  constitutional,  legal  and  democratic  means  to  effect  a 
change,  and  commanded  that  the  entire  struggle  be  peaceful.  This 
hadith  does  not  permit  killing,  armed  rebellion  and  terrorism. 
Seizing  some  parts  of  the  land  and  imposing  one’s  view  on  others, 
shedding  blood  and  committing  acts  of  terrorism  are  all  absolutely 
forbidden  and  are  tantamount  to  disbelief.  Wanton  murder  and 
mischief-mongering  create  chaos,  disorder  and  anarchy  in  the 
Umma,  and  as  a result,  foreign  powers  get  a chance  to  interfere  in 
the  internal  affairs  of  the  Muslim  states.  That  is  why  the  Shariah 
has  ruled  that  rebellion  should  be  put  down  firmly. 

Umm  Salama,  the  Mother  of  the  Believers  \%,  reported: 


iS-iJjj  AiS  4 p djijkzS  <.s-\p  pdlt-  JAjpLo.  d[  Jl3 

: Jli  t<uil  J djilS  ^0 3 

<uUj  4 p t'ji-P1  U tSI 


1 Narrated  by  Ahmad  b.  Hanbal  in  al-Musnad,  3:19  §11159;  al-Tirmidhl  in 
al-Sunan:  Kitab  al-fitan  [The  Book  of  Tribulations],  chapter:  ‘What  Has  Come 
to  Us  Concerning  the  Fact  That  the  Best  Jihad  is  a Just  Word  in  the  Presence  of 
an  Unjust  Ruler’,  4:471  §2174;  Abu  Dawud  in  al-Sunan:  Kitab  al-malahim  [The 
Book  of  Tumultuous  Battles],  chapter:  ‘Enjoining  the  Good  and  Forbidding 
the  Evil’,  4:124  §4324;  al-Nasa’I  in  al-Sunan:  Kitab  al-bay^a  [The  Book  on  the 
Pledge  of  Fealty],  chapter:  ‘Concerning  the  One  Who  Utters  a True  Word  in 
front  of  an  Unjust  Ruler’,  7:161  §1209;  and  Ibn  Majah  in  al-Sunan:  Kitab  al- 
fitan  [The  Book  of  Tribulations],  chapter:  ‘Enjoining  the  Good  and  Forbidding 
the  Evil’,  2:1329  §4011. 
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The  Prophet  said,  ‘Indeed,  rulers  will  be  appointed 
over  you,  and  you  find  some  things  with  them  agreeable 
and  other  things  disagreeable.  So,  whoever  detests 
their  bad  deeds  will  be  absolved  of  blame  and  whoever 
censures  their  bad  deeds  will  find  safety;  but  whoever  is 
pleased  with  their  bad  deeds  and  follows  them  [will  not 
find  safety  or  be  absolved  of  blame]’.  The  Companions 
said,  ‘O  Messenger  of  God!  Should  we  not  fight  them?’ 
He  replied,  ‘Do  not  fight  them  as  long  as  they  observe 
the  prayer  [i.e.,  are  Muslims.  “Hating  and  disapproving” 
refer  to  disliking  from  the  heart]’.1 


Interpreting  this  hadith,  Qadi  Tyad  writes  in  Ikmal  al-mudim 
bi  fawa'id  Muslim: 


OjLiSIl  td-J  tjiS*  Uj g k i fads'  U y y 1 

\jSjSjj  SilJih  Jjsl  (*■&!  ^ djU  U 


t<Ult  pSijij  Ci dd-  \Jdd  Uajl  iyjd\ 

,j\dr  d\j  <Ult  oliS* 


The  part,  ‘Should  we  not  fight  them?’  He  H replied, 
‘Do  not  fight  them  as  long  as  they  observe  the  prayer’, 
further  establishes  what  was  mentioned  before,  in  that  it 
is  prohibited  to  rebel  against  the  rulers  and  revolt  against 
them  so  long  as  they  continue  to  hold  to  the  phrase  of 
Islam  [‘There  is  no  god  but  God’]  and  do  not  manifest 
evident  disbelief.  This  is  indicated  here  in  the  phrase,  ‘Do 
not  fight  them  as  long  as  they  observe  the  prayer’.  In 
other  words,  they  are  not  to  be  fought  so  long  as  they 
continue  to  receive  the  rulings  of  the  people  of  the  qibla 
[Muslims]  and  prayer  and  do  not  apostate  and  alter  the 
religion  and  call  to  another  one  besides  it.  This  point 


1 Narrated  by  Muslim  in  al-Sahlh:  Kitab  al-imara  [The  Book  of  Leadership], 
3:1481  §1854;  and  Abu  ‘Awana  in  al-Musnad,  4:417-418  §7162. 
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is  further  indicated  in  his  statement,  ‘Even  if  he  is  an 
Abyssinian  slave  who  leads  you  with  the  Book  of  God’: 
meaning  Islam  and  the  rulings  of  God’s  Book,  even  if  he 
is  oppressive  [you  are  not  allowed  to  rebel  agains  him].1 


He  further  explained: 

,>^3  0*  J*  f*^'  ^3  0*  °J^3  ^ 

lijl  ^Jj  Ahji  id*  j**  O'*  sh  ^ 3 

*ki‘\  :a]j£  UlJ  .<uip  Jl  4‘uiij  Ob  jl  t<b 

tUi?Jt  ^S’  ^ G ^jia  <ui3  U : Jli 


His  statement  jH,  ‘but  whoever  is  pleased  with  their  bad 
deeds  and  follows  them’,  means  rather  sin  and  punishment 
will  be  earned  by  the  one  who  is  pleased  and  goes  along 
[with  them].  This  contains  a proof  that  the  one  who  is 
incapable  of  removing  an  evil  is  not  considered  sinful  by 
his  mere  silence;  rather,  he  will  only  earn  sin  by  being 
pleased  with  him  [an  unjust  ruler]  or  not  hating  him  in 
his  heart,  or  by  following  him.  As  for  the  part,  ‘Should 
we  not  fight  them?’  He  replied,  ‘Do  not  fight  them  as 
long  as  they  observe  the  prayer’.  This  contains  the  same 
meaning  as  what  preceded,  that  it  is  prohibited  to  rebel 
against  the  rulers  merely  on  account  of  oppression  or 
corruption,  so  long  as  they  do  not  alter  anything  from 
the  principles  of  Islam.2 


cAwf  b.  Malik  reported  that  the  Prophet  said: 

33^3  ‘(*4^  tijLajj  Ojlddj  9%jj  pQjjlpu  jjA!'  3^f 

tail'  :'S$  p&3J*^-‘3  3~a**>-3 

i3]3  i^ili  u i : Jiii  (U1.1J  V-M 


1 Qadi  Tyad,  lkmal  al-mulim  bi  fawa’id  Muslim,  6:264-265. 

2 Ibid.,  6:264. 
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AplL?  \Jj  lAIaS1  13  Cdi 

‘The  best  of  your  rulers  are  those  whom  you  love  and 
who  love  you,  who  invoke  God’s  blessings  upon  you  and 
upon  whom  you  invoke  His  blessings.  And  the  worst  of 
your  rulers  are  those  whom  you  hate  and  who  hate  you, 
and  whom  you  curse  and  who  curse  you’.  It  was  asked,  ‘O 
Messenger  of  God!  Should  we  not  overthrow  them  with 
the  help  of  the  sword  [i.e.,  arms]?’  He  said,  ‘No,  as  long 
as  they  establish  prayer  amongst  you.  If  you  then  find 
anything  detestable  in  a ruler,  you  should  hate  his  action, 
but  do  not  withdraw  from  his  writ  and  authority’.1 

The  scholars  of  hadith  have  interpreted  this  hadith  and  said 
that  the  phrase,  ‘but  do  not  withdraw  from  his  writ  and  authority’, 
means  that  unless  the  rulers  order  you  to  disbelieve,  it  is  strictly 
forbidden  to  rebel  against  them.  The  Prophet’s  saying  ‘as  long 
as  they  establish  prayer  amongst  you’  describes  them  as  Muslims 
metaphorically,  so  the  implicit  meaning  is,  ‘as  long  as  they  are 
Muslims’.  It  does  not  necessarily  mean  that  they  offer  prayers 
regularly  five  times  a day  and  are  pious  and  God-fearing.  The 
reason  why  it  does  not  mean  that  they  literally  establish  the  five 
daily  prayers  is  because  the  same  hadith  has  already  declared  them 
the  worst  of  the  rulers.  It  is  apparent  that  since  the  Muslims  would 
hate  them,  they  would  dislike  the  Muslims  and  would  be  called 
the  worst  rulers  due  to  their  oppression,  evil  deeds  and  injustice. 
We  cannot  expect  them  to  be  staunch  Muslims  who  regularly  offer 
prayers  and  fast.  Had  that  been  so,  they  would  not  have  been  given 
the  pejorative  ‘the  worst  of  rulers’.  In  spite  of  this,  the  Prophet  Ji 
said  that  as  long  as  they  continue  to  offer  prayers  amongst  you — 
implying  that  they  are  called  Muslims,  even  if  in  word  and  not  in 
deed — armed  rebellion  should  not  be  undertaken  against  them. 

Imam  al-Qurtubl  has  explained  these  words  in  al-Mufhim  li 
ma  ushkila  min  talkbis  kitdb  Muslim , a commentary  on  Muslim’s 

1 Narrated  by  Muslim  in  al-Sahlh:  Kitdb  al-imdra  [The  Book  of  Leadership], 
chapter:  ‘The  Best  and  the  Worst  of  the  Leaders’,  3:1481  §1855;  and  Ibn 
Hibban  in  al-Sahib,  10:449  §4589. 
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Sahib.  He  said,  ‘Just  as  he  described  those  who  pray  as  Muslims, 
as  he  said,  “I  have  been  forbidden  from  killing  those  who  pray”, 
meaning  the  Muslims’.1 *  Therefore,  this  legal  meaning  would  also 
apply  here  as  well. 

Imam  al-Tirmidhl  narrated  this  hadith  from  Umm  Salama 
on  his  own  authority: 


tit Sy.  Ais  'Js)\  djijiu  <U*ji  OjSwj  <0J  ijll  JlS 

:JlS  “Ait  caSst  ^ -$*3  hr?)  i f irf^3  aj^ir°3 

.1 Le  U i 


‘The  Prophet  H said,  ‘Indeed,  rulers  will  be  appointed 
over  you,  and  you  find  some  things  with  them  agreeable 
and  other  things  disagreeable.  So,  whoever  detests 
their  bad  deeds  will  be  absolved  of  blame  and  whoever 
censures  their  bad  deeds  will  find  safety;  but  whoever 
is  pleased  with  their  bad  deeds  and  follows  them  [will 
not  find  safety  or  be  absolved  of  blame]’.  It  was  said, 
‘O  Messenger  of  God!  Should  we  not  fight  them?’  He  |t 
replied,  ‘Do  not  fight  them  as  long  as  they  observe  the 
prayer  [i.e.,  are  Muslims]’.1 


cAbd  al-Rahman  Mubarakpun  wrote  regarding  this  hadith, 

\ji\i  U UJ)  U : JlS  “Aisl 

‘The  question  “Should  we  not  fight  them?”  and  the 
Prophet’s  reply,  “Do  not  fight  them  as  long  as  they 
observe  the  prayer”  mean  that  they  were  forbidden  from 
fighting  them  as  long  as  they  establish  the  prayer — the 
distinguishing  mark  of  Islam — for  fear  of  discord  and 
disunity’.3 

1 Al-Qurtubl,  al-Mufhim  li  ma  ushkila  min  talklns  Kitab  Muslim,  4:66. 

z Narrated  by  al-Tirmidhl  in  al-Sunam  Kitab  al-fitan  [The  Book  of  Tribulation], 
chapter:78,  4:529  §2265. 

3 cAbd  al-Rahman  Mubarakpurl,  Tubfat  al-abwadhl,  6:138. 
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This  means  that  permission  has  been  granted  to  the  Muslims  to 
carry  out  their  democratic  and  constitutional  struggle  through 
peaceful  means  by  demonstrating  patience  over  the  injustice  of  the 
rulers,  so  as  to  avoid  mischief,  bloodshed  and  massacre  amongst 
the  Muslim  Umma.  Armed  rebellion  and  war  were  ruled  out. 

In  the  Sunan  of  Abu  Dawud  there  is  a narration  in  which  Dabba 
b.  Mihsan  through  Umm  Salama,  the  Mother  of  the  Believers 
reported: 
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‘The  Prophet  H said,  “Indeed,  rulers  will  be  appointed 
over  you,  and  you  find  some  things  with  them  agreeable 
and  other  things  disagreeable.  So,  whoever  detests  their 
bad  deeds  [Abu  Dawud  said,  ‘Hisham  said,  “With  his 
tongue’”]  will  be  absolved  of  blame,  and  whoever  detests 
their  bad  deeds  with  his  heart  will  find  safety;  but  whoever 
is  pleased  with  their  bad  deeds  and  follows  them  [will  not 
find  safety  or  be  absolved  of  blame]”.  It  was  said,  “O 
Messenger  of  God!  Should  we  not  fight  them?”  He 
replied,  “Do  not  fight  them  as  long  as  they  observe  the 
prayer  [i.e.,  are  Muslims]”.’1 


These  hadith  reports  and  their  commentaries  illustrate  two 
points  in  particular:  firstly,  armed  revolt  is  prohibited  against 
the  Muslim  rulers  despite  their  corruption,  deviation,  oppression 
and  injustice,  and  that  is  because  of  the  fear  of  disruption,  mass 
killing  and  bloodshed.  There  are  several  peaceful  ways  to  bring 
these  erring  governments  back  to  the  right  path.  Secondly,  it  is 
impermissible  to  engage  in  armed  revolt  against  the  rulers  unless 
they  commit  and  demonstrate  manifest  disbelief.  If  a group 


1 Narrated  by  Abu  Dawud  in  al-Sunam  Kitab  al-Sunna  [The  Book  of  the 
Sunna],  chapter:  ‘On  Fighting  the  Kharijites’,  4:242  §4760. 
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launches  an  armed  struggle  in  the  name  of  enforcing  the  Shariah, 
it  becomes  necessary,  nay  mandatory,  for  the  state  to  crush  it  with 
all  its  might. 


Screen  View  Only — Click  to  get  a hard  copy:  http://www.MinhajPublications.com 


